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SHABBAT SHALOM. Today is 3 Kislev 5777. We say 
Kiddush Levanah tonight, moon willing. 
 

Mazel Tov to Jonathan Kogan upon today’s 
celebration of his Bar Mitzvah. Mazel Tov to 
Jonathan’s parents Mark & Crissy Kogan, and to the 
entire family. 
 

TORAH DIALOGUE  
(p. 93 Hz) (p. 140 S) (p. 121 Hi) (p. 124 AS) 

TOLDOT    

Genesis 25:19 
[Compiled by Rabbi Edward Davis (RED),  
Young Israel of Hollywood-Ft. Lauderdale] 

 
1. The headline of today’s parsha is the sentence that 
these are the generations (or offspring) of Yitzchak, the son 
of Avraham; Avraham begat Yitzchak. Rashi offers an 
interpretation as to why the second clause was necessary 
when the first clause clearly identifies who Yitzchak is. 
There is another approach, which is to recognize the 
sequence of stories, taking a look at the very end of Chayei 
Sarah. Avraham had eight sons, all total – Yishmael from 
Hagar, Yitzchak from Sarah, and six sons from Keturah. By 
saying Avraham begat Yitzchak we see that the Torah is 
indicating that the legacy of Avraham is only through 
Yitzchak, and not through any of the other sons. Hence the 
statement of Avraham begat Yitzchak is a statement of 
Yitzchak being the true heir of the Avrahamic tradition. The 
chosen nation will emanate only from Yitzchak and not from 
any of the others. The fact that many nations came from 
the offspring of Avraham is an important message for the 
Jewish people. The nations of the world have Yichus and 
we do not have a monopoly on being the descendants of 
Avraham. We emphasize it in our daily rituals, especially in 
our prayers, because it should be the most influential 
characteristic of the recognition of our history. Our legacy is 
extremely important and should influence our behavior 
every day. (RED) 
 
2. The sale of the Birthright is an important ingredient in 
today’s parsha. The narrative tells us that Esav returned 
home hungry from hunting. He would sell the shirt off his 
back in order to get to eat some of the lentil soup that 
Yaakov was making. It would seem that Yaakov was taking 
advantage of his brother’s weakened condition by securing 
the Birthright as compensation for food. The Birthright is 
defined by the ritual tradition that their father and 
grandfather had carried before them. The sale could be 
contested later on as being an illegal transaction because 
Yaakov was taking advantage of Esav at this time. Several 
commentators bring this up in their writings. It is the last 
sentence of the paragraph that makes us believe that it is a 
recognized sale. The Torah tells us in 25:34 that Esav 
despised the Birthright. Therefore, no matter what value 
Yaakov placed on it, Esav placed no value on it. Hence this 
was not an illegal sale. In fact, Esav did very well by getting 
something for it as he probably would have abandoned it 
soon thereafter. (RED) 
 

3. When the Torah tells us in the next narrative of 
Yitzchak’s sojourn into Philistine territory, Hashem tells 
Yitzchak not to be concerned because Hashem promised 
the Land of Israel to Avraham. This was because Avraham 
obeyed Hashem’s voice, observing His safeguards, 
commandments, decrees and Torahs (26:5). Rashi 
explains these four categories of commandments. The 
safeguards are rabbinic enactments that serve as barriers 
against transgressing Torah laws. Commandments are 
laws that man sees as sensible and logical. The third 
category, decrees, are laws that we cannot explain, hence 
they are like the king’s laws where his subjects do not 
understand the logic of it. The fourth category, the Torahs, 
is the Written Torah and the Oral Torah. The Oral Torah in 
this discussion is limited to the interpretations transmitted to 
Moshe at Sinai and is tantamount to having the same 
authority as the Written Torah. The Sages felt that 
Avraham had arrived at the knowledge of the entire Torah 
through divine inspiration, and he observed all the mitzvot 
voluntarily. This, according to the Ramban, is how Hashem 
can praise Avraham for observing even these rabbinic 
enactments. (Based on the Artscroll commentary) 
 
4. There seem to be two forms of making aliyah, and 
these are found in these sidrahs of Breishit. In the 
beginning of parshat Lech L’cha, Hashem tells Avraham to 
leave his homeland and venture forth to the Promised 
Land. In our parsha, Avimelech expels Yitzchak from 
Philistine territory and says to him, “go from us because 
you have become more powerful than we” (26:14). In the 
modern history of the settlement of Israel from the latter 
part of the 19

th
 century to the current day, we also see 

these same models. Many Jews came to settle the Land of 
Israel because they were no longer welcome in their host 
countries in Exile. Persecution and anti-Semitism played an 
important role in bringing Jews to Israel. This included 
many of the Jews who came from Europe. The American 
aliyah (À la Nefesh B’Nefesh) is primarily the Lech L’cha 
model; there is no oppression or persecution in North 
America and yet we have seen tens of thousands of Jews 
make aliyah, including some 80 young adults who grew up 
in our community. Theirs was a voluntary aliyah, and in 
their own way they heard the voice of Hashem saying: Go 
to the Promised Land and settle it. (RED) 
 
5. Rashi offers three different reasons to explain Yitzchak 
becoming blind in his old age. One answer is that his eyes 
were affected by the smoke of the idolatrous incense 
offerings of Esav’s wives. Yitzchak had a greater sensitivity 
to the ill effects of idolatry due to his higher spiritual level 
having been the offering at the Akeidah. The second 
answer that Rashi offers is also Akeidah related. At the 
time of his being bound as a sacrifice the angels wept. The 
tears that fell from the sky came to land in Yitzchak’s eyes. 
These two answers are therefore along the same theme of 
the higher spiritual nature of Yitzchak. The third reason, the 
most practical of all and the one that is easiest for us to 
accept, is that Hashem purposely made Yitzchak 
experience failing eyesight so that Yaakov could perform 
the ruse and take the blessings from his older brother. The 
Ramban is even more practical in his analysis. He wrote 



 

"
that this was a natural development of a person reaching 
older age. Not everybody is blessed with perfect eyesight 
to begin with and very frequently we see older people 
suffering with failing eyesight. The Seforno gives us a 
different theme. The loss of vision for Yitzchak was a 
punishment for not restraining Esav. This theme could be 
developed into a course on the responsibility of a parent in 
disciplining his offspring. I don’t know any source for the 
Seforno’s interpretation but that is not the question. The 
fact is that we still debate today how a child ends up in life 
is linked to the parents and the effective or defective 
method of parenting used in the home. There is a passage 
in the Talmud that does state that how our children turn out 
can be attributed to Mazel. We recognize that there are 
many outside influences in the development of our children 
when they are in the maturing ages of their latter teens. Not 
everything is in the control of parents. Nevertheless the 
Seforno is on the mark to tell us that parents should always 
be living up to the responsibility that they have for bringing 
children into the world. 
  
6. When Esav heard that Yaakov had taken the 
blessings from him, he cried. Our Sages say that the tears 
were real and the Rabbis mention that Esav received a 
reward for shedding tears upon hearing that he would not 
receive these special blessings from his father. What was 
Esav’s reward, according to the Midrash? (Yalkut Shimoni, 
Lech L’Cha 76) 
 
7. In the special blessing that was offered to Yaakov, 
Yitzchak says that Hashem would give him grain and wine 
( and ) (27:28). The grain is a staple of one’s diet 

and would be categorized as the necessities of life. Wine, 
on the other hand, is categorized as a luxury, not as a 
basic need for sustenance. The brachah from Yitzchak is 
that Yaakov would receive not only the sustenance of life 
but also the luxuries. In the after blessing of Borei Nefashot 
the Vilna Gaon claims that there should be an additional 
mention of Hashem at the end of the brachah. The 
discussion in the Talmud is whether it is considered a short 
brachah or a long brachah. The definition of short and long 
is not the counting of the words, but rather if there is one 
theme or two themes. The way that we have this brachah 
in our siddurim is considered a short brachah and contains 
only one theme. The Vilna Gaon claims that there are two 
themes in this brachah. One is thanking Hashem for the 
necessities of life, and the other is to bless God for the 
luxuries of life. In our society we definitely have received 
this additional blessing. We not only possess the 
necessities of life, but a tremendous number of the luxuries 
of life are afforded to us by our lifestyle in America. It is 
appropriate to take note of the source of this blessing. We 
receive it legitimately and we can thank Hashem for all that 
we receive. Instead of seeing what is lacking in our life we 
should concentrate on noting the blessings that we do 
possess. When we can concentrate on that we will be 
happier; we will be void of jealousy and envy, and we will 
live a better life as a result of this recognition of God’s 
blessing. (RED) 
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SAMUEL I    ‘
 

 David’s absence at the Rosh Chodesh festive meal 
was duly noted by King Saul, who initially felt that David 
was not pure and could not attend.  They had kept 
themselves pure for this special meal, as if they were 
eating Terumah.  But when David did not show the second 
day either, then the King felt that is was not by chance; 
David was not pure in his dealings with King Saul.  This is 
how the King interpreted David’s absence (MeAm Loez).  
The opening pages of Talmud Pesachim (3a) teach us 
something else from the wordy statement “something has 
befallen him, he is not clean; surely is not clean.”  Too 
many words are used to simply express the King’s 
assessment that David is probably impure.  The Talmud 
derives a lesson from this – that we should be careful in 
expressing ourselves and use gentler terms.  Instead of 
labeling him impure ( ), Saul used the kinder term 

 (not pure).  It sounds better. (Similarly, I guess, 

does it sound more polite to say that something is not 
acceptable, rather than using the word “treif.” Generally 
speaking, we should also try to give a person the benefit of 
all doubts and not judge someone severely.) 
 
 

SHABBAT HALACHAH 
 

 NAPKINS.  Paper table napkins must not be folded 
into special shapes as is often done when setting a table 
for guests, but may be folded in half or into quarters or as is 
regularly done, for the sake of neatness.  A cloth table 
napkin which has unfolded should not be refolded into its 
original folds.  (One is generally permitted to fold a piece of 
paper, either into its original folds or into new folds, but one 
is not permitted to fold paper to make a toy, toy boat, toy 
plane, or other objects.)  A difference exists between paper 
and cloth napkins when usage will cause discoloration.  If 
one’s face or hands, for example have become soiled by 
food which gives off color, such as cocoa or strawberries, 
one may use a paper napkin, which is disposed of after 
use, even if this incidentally colors the paper.  If using a 
cloth napkin or towel, one should rinse his face or hands 
first before wiping, to avoid transferring color to the cloth.  
Pre-torn paper towels or tissues may be used on Shabbat, 
notwithstanding the fact that they are liable to tear in use. 

 
 
 
 
 
 
 
 
 
 
 
 
 

Sponsored by Mia and Jordan Kogan 
In honor of their brother Jonathan’s Bar Mitzvah 


